In fact, it is not only the ancients that worshipped Surya; even
today people worship Surya, as he is a visible personification or symbol
of light (tejomurti) and can be supposed to be the manifestation of the
Almighty who is Light. This is the idea enshrined in the sacred Gayatri
incantation: TatsaviturVarenyam bhargo devasya dhimahi (Weworship
that Light, which is Divine, from which the creation proceeds, is
maintained and destroyed). A different line in the Vedic prayer says:
Asavadityo Brahma. (Brahman - the God of gods or the Being of beings
- is this Light).

The hymn opens with a long stanza describing the power of Surya.
Surya is Light and light is all-pervasive. He is, therefore, appropriately
called the Karmasakshi (the witness of all doings):

Fountain of living light,

That o'er all nature streams,

Of this vast microcosm both nerve and soul;

Whose swift and subtle beams,

Eluding mortal sight,

Pervade, attract, sustain th' effulgent whole,

Unite, impel, dilate, calcine,

Thy substance Indra with his heav'nly bands

Nor sings nor understands;

Nor e'en the Vedas three to man explain

Thy mystick orb triform, though Brahma tun'd the strain.

This passage is nothing more than an English delineation of the
Hindu concept of the triple Divinity and of the Sun being the visible
form of that Divinity.

Then follows a detailed description of Surya, and after mentioning
all his names, the poet refers to the episode of Rahu. According to the
myth, Rahu was a demon who in the guise of a god had tried to taste
the nectar. Surya exposed his identity whereupon Vishnu cut Rahu into
two.

The hymn begins with a description of the power of light and of
how surya, who is Light, is responsible for the creation of the universe.
Light is all-pervasive, but there is One who ordered that Light be there
and Whose order Light obeyed. Fittingly enough, the hymn closes
with a poetic and philosophical rhapsody addressed tot he glory of that
One:
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